BEYOND THE MODES OF NATURE

becoming, as if that were all his soul and not a power
of his soul, a power proceeding from it, is bewildered
by the ego-sense. He thinks that it is he and others
who are doing all; he does not see that Nature is doing
all and that he is misrepresenting and disfiguring her
weiks to himself by ignorance and attachment. He is
enslaved by the gunas, now hampered in the dull case
of tamas, now blown by the strong winds of rajas, now
limited by the partial lights of sattwa, not distinguish-
ing himself at all from the nature-mind which alone is
thus modified by the gunas. He is therefore mastered
by pain and pleasure, happiness and grief, desire and
passion, attachment and disgust: he has no freedom.

He must, to be free, get back from the Nature
action to the status of the Akshara; he will then be
tngundtlta^ beyond the gunas. Knowing himself as
the Akshara Brahman, the unchanging Purusha. he
will know himself as an immutable impersonal self, the
Atman, tranquilly obsening and impartially supporting
the action, but himself calm, indifferent, untouched,
motionless, pme, one with all beings in their self, not
one with Nature and her workings. This self, though
by its presence authorising the works of Nature, though
by its alt-pervading existence supporting and consenting
to them, prabhu vibhu^ does not itself create works or
the state of the doer or the joining of the works to their
fruit, na kartrtvani na karmani srjati na karma-phala-
samyogamy but only watches nature in the Kshara
working out these things, svabhdvas iu pra-uartate; it
accepts neither the sin nor the virtue of the living
creatures born into this birth as its own, nadatte
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